Is nowadays philosophy needful for the knowledge of God?

Letter to Cardinals and Bishops of the Catholic Church

Introduction

The purpose of this letter is to point at the need of a new clerical formation founded on personal conversion, on the receiving of Christ as of personal Saviour and Lord and on the following of Him. 

Philosophy is no longer the basis of theological formation, yet only at the end of their studies the students are shown a new life philosophy which is the fruit of personal experience of God and the following of Christ. 

A) Historical view of the relation between the Word of God and philosophy

The Holy Scripture and philosophy 

The Old Testament

Did the biblical wisdom have some philosophy or was the knowledge of God based on some philosophy?

The whole biblical wisdom is concentrated in Deuteronomy 6:5: “Hear, O Israel: The Lord our God is one Lord: And thou shalt love the Lord thy God with all thine heart, and with all thy soul, and with all thy might.” 

An Israelite was to keep those words in his heart, to inculcate them upon his descendants and several times a day to recall them to himself and to his relatives. As a help in this served even external signs: an inscription on the door, a frontlet between their eyes, a sign on their hand. From this relation of love to the only God stemmed the whole life philosophy of the Israelites as well as their culture. The surrounding nations worshipped a number of gods and from this likewise stemmed their culture and their life philosophy. 

If the Israelites took over certain elements of idolatry from these nations (Baals, Astartes…), it signified a diversion from the living God and an adoption of their life philosophy. 

Idolatry is natural religion to which an unconverted person has a perpetual inclination even today. Contrary to it, the revealed religion requires God’s grace and self-denial which manifests itself by denying one’s pride and desires. That is also why man needs to return again and again onto the right way through repentance, to be guided on this way and constantly encouraged. This service was performed by prophets who in consequence of it were exposed to persecution and death!

The life philosophy and wisdom of the Israelites consisted in the fact that all that the Lord is doing for the chosen people may be understood and it is possible to serve the Lord accordingly. 

The New Testament

Though the New-Testament times faced influences of diverse cultures – Egyptian, Hellenic, Roman etc. – Jesus paid no heed to them. He explained profound mysteries of the relation between people and God by practical examples from life and by parables. Christ on no account used any philosophical system and His teaching and example of life can not even today be subordinated to any philosophical system. 

The Apostolic times

The Apostles surely used some term or metaphor familiar to the Hellenic culture at that time, but this had no influence on the teaching of the Gospel preached by them (e.g. John the Apostle). As for Paul the Apostle, he was rooted in the Hebraic tradition, he was well acquainted with the Hellenic culture and spread the Gospel throughout the Hellenic world. He established the first communities – churches – outside the Dispersion. He formed the life of the first Christians by His own example of imitation of Christ. Thereby he set the foundation of Christian teaching and theology. “… as also Paul, according to the wisdom given to him, has written to you, as also in all his epistles, speaking in them of these things, in which are some things hard to understand, which untaught and unstable people twist to their own destruction, as they do also the rest of the Scriptures.” (2Pt 3:15-16) Even Peter the Apostle admitted that Paul exceeded other apostles in wisdom and theological depth. Upon what foundation did the Apostle Paul build his theology? He was well familiar with the Old Testament as well as with the Gospel preached by the Apostles. 

The relation of the Gospel towards the culture of a particular nation, in which the Gospel was preached, was determined by radicalism of his conversion and knowledge of Christ. He did not trouble his head whether this or that philosophy was true or not, the crucial thing was how to preach Christ to the people influenced by that philosophy. Philosophy as such was of no account to him (see Phil 3:8). St. Paul took an interest in these philosophies in so far as they influenced the people, so that he could be able to bring Christ to them. That means that the very philosophies have no significance for the preaching of Christ and for the knowledge of Him. The inward image of man as presented by St. Paul is founded upon the knowledge of Christ on the one hand and upon the knowledge of human weakness and sin in man on the other. 

St. Paul and the question of Judaism

After his conversion St. Paul, though he remained a Jew, was willing wholly to give up the Hebrew tradition (wisdom), and he even fought against it, if this tradition or wisdom did not lead to the substance, that is to Christ. 

In the same radical way he was ready to stand up against the Greek culture and philosophy (1Cor 1:21-23). During his evangelization St. Paul spoke of philosophy and the Gospel as of two different and from the point of view of salvation two opposite things. Human philosophy and human wisdom in comparison with Christ and the wisdom of God are called by him foolishness. “He (Christ) became for us wisdom from God …” (1Cor 1:30). “Beware lest anyone cheat You through philosophy and empty deceit, according to human tradition, according to the elemental spirits of the universe, and not according to Christ. For in Him dwells all the fullness of the Godhead bodily.” (Col 2:8-9) St. Paul warns against such wisdom that does not lead to Christ. This view of St. Paul can be applied to modern philosophies, whether the Western or the Oriental (hinduist, buddhist…) ones. St. Paul says: “These are human precepts and doctrines… They indeed have an appearance of wisdom in self-imposed religion, false humility, and neglect of the body, but are of no value against the indulgence of the flesh.” (Col 2:22-23) The depth of St. Paul’s philosophy consists in the knowledge of Christ and not of various philosophies and so-called wisdoms.
The times of the Church Fathers

Why actually did the Fathers begin to occupy themselves with philosophy? Because these philosophical systems were influencing the thinking of men. Philosophy began to influence the Christian thinking, too. One group of philosophers who converted to Christianity renounced these philosophical systems as they often were an obstacle of receiving the simple truths of the Gospel. The other group which was incapable of the radicalism of the Gospel wanted to keep their philosophical system and by means of it to look at and somehow to understand the truths of the Gospel. This more often than not led to heresies. The Fathers were forced clearly to determine to what extent one could keep certain philosophy so that one could at the same time remain a Christian; this gave rise to the Apostles’ Creed (Niceno-Constantinopolitan Creed and then the formulation of the mystery of two natures of Christ etc.). They did accept some practical philosophical principles, ones that encouraged the life of faith, but on the whole their attitude to philosophy was restrained. “What does Jerusalem have to do with Athens?”, emphasizes Tertullian. A great personality that influenced theology at that time was above all St. Augustine.

Christian dogmata – the truths of faith – stemming from the Scriptures and the Tradition became the foundation of Christian theology and a shield against heresies that were penetrating through gnostic and theological systems. 

Middle Ages

In the Middle Ages it was especially monks who occupied themselves with education. They influenced the manner of Christian life. With the development of towns schools and universities began to appear. Theology began to be formed at universities. Practical Christian life of faith turned into a school discipline. A distinct frame of theology was created under St. Thomas Aquinas. St. Thomas used the philosophical system of Aristotle which had already before been used by Arabian philosophers, and on this system he began to build Christian theology. He was so much adept and ingenious that by help of this system he managed to explain nearly all truths and mysteries of the Christian faith. However, it had one big shortcoming. In fact, this theoretical knowledge of Christ had no more need of conversion and of the saving faith either. Here we can see the first roots of rationalism. This gave rise to the spiritual elite of school doctors and professors. Saints on the contrary built their life and theological experience upon conversion and imitation of Christ.

These were the beginnings of a corpsy theological stream (rationalism) which closed the so-called knowledge of God merely in the sphere of reason. An asset of this division of faith and reason perhaps was that it opened a way towards the development of other natural sciences (mathematics, physics, biology, astronomy etc.). On the other hand this separation of faith from reason had a very negative effect especially in the sphere of morals. A reaction to the decay of priests and religious was the protests of reformers. St. Francis of Assisi emphasized poverty and personal relation to Christ. In Bohemia the moral decay of the clergy was protested by T. Waldhauser, J. Milíč. A well-known victim for criticism of the vices of clergy and of the abuse of Church offices became the rector of Prague University Jan Hus who was burnt to death in 1415. The protest against diversion from the Scripture and from the faith and against adhesion to other philosophies reached its height with the coming of M. Luther and his reformation. Its head mottos were: Sola scriptura, sola fides, sola gratia. If the Church had repented at the instance of Jan Hus, she would not have had to go through the Hussite wars and in the following century through the tragical separation of Western Christianity under M. Luther. M. Luther pointed again at biblical Christianity, at the substance of sins and forgiveness through faith in Christ and at a personal relation to Him. St. Ignatius Loyola, through whom there came re-Catholicization, used even reason and he directed its knowledge at the essential truths of the Christian faith, as we can see it in his classical spiritual exercises. Here he emphasized the Last Things: death, judgement, eternity, the question of sins and the question of salvation in Christ connected with it. His spirituality was wholly directed at the decision for Christ who should be the centre and the goal of our life. 

B) What is theology to be built upon nowadays? 

1) The picture of present-day formation at theological faculties 

Nowadays stress is laid predominantly upon intellectual (rational) formation of future priests, which does not lead to conversion and to a living relation to Christ but stands in the deep shadow of philosophico-theological influence. It lacks the relationship ‘master – disciple’, it lacks the preparation for a life in community. The studies comprise: 

· 2-3 years of philosophy

· 3 years of theology

· philosophy is often complemented by philology (Latin, Greek, foreign language, Hebrew)

· theological studies are not founded on conversion and personal experience of Christ (i.e. theology may be studied even by a follower of other religions, by an atheist, or even by a satanist)

· the Holy Scripture is taught according to historic-critical theology (HCT), i.e. in the approach to the Gospel and epistles etc. are encompassed certain heretic philosophical premises (a heresy of unhistoricity of the gospels; a heresy of “transhistoricity” of resurrection; a heresy of controversy about miracles – so-called demythologization of the Scripture; a heresy of inauthenticity of many of the epistles of the New Testament etc.)

· instead of Christian apologetics the classes include misleading religionistics, i.e. a relativistic approach to the veracity and credibility of all religions, including Christianity
· the relation (dialogue) to other religions is dictated by false tolerance 

It is false to think that the initial philosophical formation will not leave traces on man through the deceptive philosophical views of individual philosophers or philosophical conceptions. This philosophical “knowledge” (gnosis) is moreover a big hindrance to the saving faith because it builds human pride which refuses to bow to the simple truth of the Gospel and to the mystery of Christ’s cross. 

2) Fides et ratio 

John Paul II in his encyclical Fides et ratio on the one hand emphasizes the philosophy of St. Thomas and on the other even an openness to other, even oriental philosophies. However, scholastic philosophy, which is based on critical reason, excludes oriental or other philosophies which practically deny this logical thinking. It is therefore necessary to give this encyclical a correct interpretation so that its statements are not misused towards destructive relativism. Concerning St. Thomas and his attitude towards other philosophies and pagan cultures, we have to recall that he wrote not only ‘Summa Theologica’ but before it he wrote ‘Summa contra Gentiles’ against pagan religions and philosophies. 

The encyclical Fides et ratio on the one hand condemns modern philosophies which lead to nihilism and agnosticism, and emphasizes ontological philosophy. It goes even further and invites philosophers to find new ontology that will accord with the Christian faith and at the same time will show that man is able to know the truth. 

On the other hand it invites to the knowledge of other cultures and their philosophies, which in practice makes one opened to relativistic theological conceptions which destroy a pure relation to God. We must admit that after practical abandonment of Thomistic philosophy, which happened after the Second Vatican Council, this new adequate ontology has not yet been found. The philosophy and theology of St. Thomas with its critical thinking is no longer binding and along with it there are other philosophies taught which are in conflict with it. Supposing that these philosophies within the framework of pluralism are put on the same level, then it leads the student of theology to a deformation in using critical reason and to the loss of the saving faith. This becomes evident in the field of religionistics where the basis is not a reasonable and true view of these religions and of the philosophies connected with them. In the name of so-called dialogue and respect for other religions the students are forced to accept everything uncritically and they are even initiated into their meditations and into the adoption of their idolatric practices, which results in inward practical apostasy from Christ and from His Church (note: a part of the theological studies in Olomouc /CR/ was zen-buddhist week meditations for men and women religious). 

An example of such uncritical thinking was the world’s reaction to the speech of the Pope Benedict XVI in Regensburg. On the basis of common sense the Pope expressed the truth that religion should not be spread by violence. Logic or philosophy did not work…

3) Can theology do without philosophy? 

Objection: Theology without philosophical foundation will slide into superstitions and irrationalism.

Response: Based on the two following examples we will show the reverse: 

a) Experience from our Order

Our former General Superior, the present bishop, who has a licentiate in philosophy and is an admirer of various philosophies, especially of Kant, T. Chardin, has been a defender of homoeopathy. Homoeopathy is in sharp conflict with the scientific knowledge and it moreover contains elements of magic. By a process of shaking the homoeopathic substance is filled, as stated by homoeopaths, with cosmic energies which are supposed to heal. Besides, when determining the appropriateness of medicine for a particular patient they relate it to augural typology. These and similar practices have nothing in common with science and at best one can speak of them as of a deceit. What is the use of the philosophical education of this bishop if he is unable to discern this plain thing and by his philosophizing he only boycotts the solid science and common sense? 

b) Another deterrent example is Prof. ThD. F. Tondra, the bishop and chairman of the Bishops’ Conference in Slovakia, who publicly propagates homoeopathy, acupuncture and promotes hypnosis in pastoral practice. In his speech for the LUMEN Radio on 2nd January 2007 he erroneously identifies occult, so-called magnetic practices of psychotronics with the electromagnetic physical phenomenon. For example he claims that a dying husband in a car accident sent a magnetic wave at a distance and his wife at home picked it up and so at that time she could think of him. He further claims that “magnetism” in a mother’s palm is able to heal the aching nerve in her child’s tooth. The fact that this is claimed by a Catholic bishop, moreover a professor of moral theology, and even in a Catholic radio, is a big offence. From the point of view of science all this is a nonsense and from the point of view of the Catholic faith it is a propagation of occultism! He likewise abuses his theological and episcopal authority by the fact that as a thesis opponent he approves and recommends occult hypnotic phenomena, and that in pastoral work. From the aspect of Christian belief hypnosis is definitively condemned by the Church because it is tied to divination practices, spiritism, teaching about reincarnation. Supposing that there is an effort to examine hypnosis from the aspect of scientific medicine, then the faculty of medicine should be the one to grant this doctorate and prove whether this psychological manipulation in hypnosis along with a negative spiritual influence evoked by it can somehow be of benefit to man! From the biblical aspect and from the aspect of the Church Tradition it appears that it is of no benefit. 

On these examples we can see that not only philosophy but even theology as a science slides into totally devious conclusions unless it reckons with sound and critical sense and with solid knowledge of the Holy Scripture and of the Tradition. 

Common secondary-school knowledge of natural sciences is more beneficial as a foundation (preparatio fidei) for receiving the Gospel than the scholarship of many philosophers and theologians. 

Objection: The works of the Church Fathers (St. Augustine, St. Basil…) contain a number of philosophical terms which were even included in the Creed. 

Response: The Church Fathers used these philosophical terms not because the Gospel was incomprehensible and unclear but because they were talking to people of that culture who saw the world through the spectacles of that thinking. In the Hellenic philosophy and culture the Church Fathers retained all that was sound and removed its negative elements (polytheism, moral licentiousness, superstitions…). In other cultures it is far worse, for these cultures are much more deeply penetrated and tied with pagan practices which in their substance contradict the Gospel, and therefore the penetration of the Gospel into these cultures was connected with far greater problems and sacrifices (the blood of thousands of missionaries). 

Nevertheless, the formulation of Christian truths and mysteries on the basis of these philosophical systems even in a relatively receptive Hellenic culture often led to gnoses and heresies (Arius, Origen, Nestorius…). These heresies had to be corrected on the basis of the Scripture and Tradition, even though the outcome was expressed by help of terms familiar to this culture (e.g. filioque).

Objection: Theology cannot be built without philosophy and philosophical terms. 

Response: The Gospel spread into the whole world not through some philosophical or theological speculations and treatises but through a testimony of faith and life in accordance with the Gospel, and that by people of all social classes whose intellectual education played no part at all. It is interesting that the Church gave the title of “Doctor of the Church” not only to theologians such as St. Thomas Aquinas but also to common women who had no philosophical or theological education as for example St. Catherine of Siena, St. Teresa of Avila, St. Thérèse of Lisieux.

Objection: What attitude do the Eastern Churches take towards philosophy as the foundation of theological formation?

Let us realize that the programme of a philosophical renewal proposed in the encyclical Fides et ratio practically does not reckon with the experience gained by the Eastern Churches among which pertains our UGCC (Ukrainian Greek-Catholic Church), too.

In the Eastern Churches the clerical and theological formation does not begin with philosophy but it stems from the Tradition of the Fathers and upon the Scripture. 

And they even have no need at all to receive the programme of the return to metaphysics offered in the encyclical Fides et ratio. This is the reason why the Eastern Churches criticize the Western Church for rationalism. 

Objection: Philosophy deals with questions of the way of the existence of the world, questions of how man learns (gnoseology) and of his relation to the world. Without this basic knowledge and conceptual apparatus theology cannot be built. 

Response: In this way it was in antiquity and in the Middle Ages when philosophy practically encompassed all knowledge concerning man and nature. Modern times brought the development of natural sciences as independent scientific branches separated from philosophy which give us a more concrete view of the world without having to refer to some philosophical conceptions. Though there exist various psychological schools nowadays (Freud, Jung, Maslow …), practically none of them reckons with the reality of sin which has affected and penetrates every human being. These psychological schools are to a certain measure able to disclose and analyze problems of man; however, they are not able to give an adequate solution. And no philosophy is able to do so either. Provided that psychology and other scientific disciplines related to man were built on a completely different foundation than they are nowadays, and provided that they disclosed a true reality of the human inward with its nature injured by sin, and provided that they at the same time pointed at the deep desire of human soul for real happiness which is only in God, and provided that they were not manipulated by certain philosophical premises and ideologies as it is nowadays, then they could be an effective means (preparatio fidei) to the consciousness of a need to receive the Gospel of salvation. 

Objection: Without the knowledge of philosophy and culture we are not able correctly to reinterpret the Gospel in the present time. 

Response: HCT is based on certain philosophical premises which do not reckon with miracles. With such an attitude of total unbelief HCT has no right to pronounce on the Holy Scripture. HCT offensively transfers the realities of the Gospel to the level of myths, fairy-tales and legends, thereby blasphemously making our Saviour and the evangelists into liars and cheats. However, the real liars and cheats are the HCT adherents. 

Concerning the relation to philosophies, the Lord Jesus by His life and teaching did not build nor did he refer to any philosophical systems and traditions. If He adverted to the Old Testament, He usually did so in the disputes with the Pharisees and scribes or when revealing that certain prophecies are accomplished in Him (e.g. of Jonah). When He was speaking to people, He used parables from the usual situations of life (e.g. prodigal son, a grain of wheat, tares among the wheat, about sparrows…). These symbols are intelligible in all cultures and in all times. To explain Christ’s parables and His teaching one needs no philosophy, and the less so the heretical historic-critical method (HCT). This is true more especially when Christ speaks about deep spiritual things and mysteries relating to eternal life. These philosophies and methods of HCT in their very substance contradict the Gospel and are not able to speak about the supernatural and the less so to explain spiritual mysteries. 

Objection: We have modern philosophies and these can become a base for a new theology. 

Response: Philosophies can in no case be taken as a base upon which the living biblical faith could be formed. The philosophies of Kant, Hegel, Heidegger etc. refuse preambula fidei by their axioms and they thereby do not dispose to the knowledge of God and do not lead to the saving faith. That is why they cannot be an adequate substitute for the philosophy of St. Thomas and the more so they cannot dispose to a personal encounter with Christ through conversion and through the following of Him. 

Question: Is there a philosophy of life which solves the deepest problems of human being in every time and in every culture? 

Response: Let us have a look at Jesus’ Sermon on the Mount which points to a spiritual revolution. It gives clear and plain directions what man is to do in order to be happy here as well as after death. No philosophy has so a demanding and at the same time so a sublime view of man. If we look at this Jesus’ programme with a mere human mind, it seems to us unrealizable and we have a feeling of inward powerlessness. Every honest man would like to accept this programme; however, here he/she lacks something that would help him make it become his life creed and his life philosophy how to follow Christ. This “something” is God’s grace (the Holy Spirit) which man acquires through the conversion, receiving of Christ and following of Him. 

Question: Can scientific disciplines dispose to the receiving of faith?

Response: They can. For example astronomy – if a believing specialist is able to express scientific-popular information about the universe along with his personal testimony, then it is a great disposition for the faith in God’s existence, His perfectness and His almightiness! Simply every man must be astonished at the admirable harmony which has been put into an immense universe. The reflection on the masterpiece of the creation brings us to the Creator. 

Similarly the multitude of regularities in the realm of dead matter (physics, chemistry) reveals the wisdom of the wisest Legislator. An even more astonishing harmony, purposefulness may be shown in the realm of life, as through biology so through zoology (birds, fish, animals). These facts, too, lead to fascination and manifest the beauty and the power of the Creator of universe and life. 

The question of man and his soul. True psychology should point at the thirst of human soul after God, as it was expressed by St. Augustine: “O Lord, You have made us for Yourself, and our heart is restless until it rests in You.” Further it is necessary that it point at the reality of sin and its consequences upon which resonates the human conscience and the moral law in us. Nowadays one is intentionally promoting psychoanalysis which substitutes confession. It is true that it confirms a feeling of guilt; however, it is unable to remove it in truth. Even if by help of oriental meditations and practices it manages to remove this feeling of guilt, the consequences it has upon man are catastrophic – loss of conscience, cynicism, loss of the way to salvation.

In human soul there is a domain which cannot be explicated by modern psychologies which are built upon Freud and Jung; however, this domain is perceived and then partially expressed by saints who know the depths of the human inward (cardiognosis). “The mystery hidden from ages… now revealed to His saints… Christ in you.” (Col 1:26-27) 

False experience in the sphere of human mental life may be gained through occultism; however, this is not experience of God but of the spiritual powers of darkness. Parapsychology, psychotronics, yoga, spiritism (rebirthing, channeling), drugs gain false experience of spiritual powers which are affecting human soul both from within and without. Unfortunately modern psychology rather gives publicity to sin and legalizes it (Freud’s libido) and to occultism (Jung’s Philemon), and it also propagates the deities of the New Age. Therefore there must be a new, true psychology stemming from the experience of life of the saints, which disposes to the true knowledge of God and to the life with Him. 
4) The fundament for contemporary theology is the Scriptures and the Tradition
Neither philosophy nor even theology itself will give salvation to man. In present times we even have devious theologies which lead away from God and from salvation (e.g. theology of liberation, historic-critical theology…). Theology began to be formed when there was a need to explain the principal truths of the faith (the Gospel) in an encounter with some philosophy or culture. That was also why there was a certain connection created between theology and philosophy. 
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Truths of faith (Gospel) + philosophy (conceptual apparatus) = theology        orthodox

heretical

In the past Thomist philosophy made the Gospel into a theology which was orthodox, yet unfortunately only theoretical. The development of independent disciplines (psychology, sociology, which regrettably nowadays contain distinct elements of the philosophy of the New Age) and of their conceptual apparatus disposes to the development of theological streams which become a potential for the spread of this New Age spirit. 

Gospel + conceptual apparatus of the New Age = heretical theology

As early as the Middle Ages there developed e.g. a theology based on the teaching of Aristotle which later became self-purposive and separated from the Gospel and from the practical following of Christ. As a response to it M. Luther influenced by St. Augustine intervened with his triple SOLA whereby for a certain period of time he returned the Gospel as the foundation and source of the Christian theology its due place. Philosophy and some contemporary scientific disciplines may be a servant (ancilla) of theology, but they cannot become a substitute for Christ’s Gospel and for His teaching about salvation. This deposit of faith is given to us in the Scripture and in the Tradition. From this arise three stages of theological formation for contemporary theological education and formation of the future priests as the disciples and witnesses of Christ. 

Three stages of theological formation

1) Conversion and a living community
The student must be led to a personal conversion, to the receiving of the Spirit of Christ and of His Gospel. He must be trained to be able to live this Gospel in a concrete community (common prayer, common sharing of the life of faith, missionary practice…) – see model of the community of the Twelve Apostles and the community of the early Church. 

2) Acquaintance with the Holy Scripture and with the Tradition
The situation is such that if an unconverted student reads or studies the Holy Scripture through the false spectacles of HCT, he is then unable to bow to the Divine mystery. And the worst thing is that these philosophical conceptions are nowadays contained in the systematic exegesis of the Scriptures in the manner they are presented by the now already obligatory clerical formation. The method of HCT has penetrated even other theological disciplines, such as dogmatics, moral theology, ecclesiology etc.

Therefore it is necessary that the Holy Scripture be read and studied without this misleading apparatus. The only correct approach to the Holy Scripture and to the Tradition which encompasses the revelation of God is an approach of uncompromising faith which humbly receives these Divine truths even if they often surpass human reason. 

3) Theology and contemporary scientific disciplines
It is necessary that this third stage of theological formation should follow only after conversion, after acquainting oneself with the Scripture, Tradition, and after practically rooting one’s life according to Christ’s Gospel. Only when the student has been rooted in the Gospel’s identity, it is time for him to gain elementary and critical knowledge of other auxiliary disciplines, how to apply them for evangelization. (In shortened theological studies for seculars it is better when they specialize in one of the disciplines so that afterwards they can make a mission in that particular field, e.g. as journalists, philologists, pedagogues …)

Conclusion:

The purpose of this letter is to point at the need of a new clerical formation founded on personal conversion, on the receiving of Christ as of personal Saviour and Lord and on the following of Him. 

So philosophy is no longer the basis of theological formation, yet only at the end of their studies the students are shown a new life philosophy which is the fruit of personal experience of God and the following of Christ.

It was the same in the missionary practice of Paul the Apostle as well as of the early Christians. At the beginning of the third millenium we are offered a way of return to the original sound sources of Christianity. It is therefore not in vain when at the conclusion of the Sermon on the Mount Christ exhorts us to build our life on the rock, which is He Himself. Building on the sand of human philosophies will end in a disaster (cf. pict. Mt 7:24-27).

In Christ, 

Fr. Cyril J. Špiřík Ing. ThD. OSBM
Fr. Eliáš A. Dohnal ThD. OSBM

Fr. Metoděj R. Špiřík ThD. OSBM

Fr. Markian V. Hitiuk ThLic. OSBM

11th February 2007, Pidhirtsi (Ukraine)

Address: Monastery OSBM, 80660 Pidhirtsi, Brody district, Lviv region, Ukraine  www.community.org.ua
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· His Holiness Benedict XVI

· The Congregation for Catholic Education (for Seminaries and Institutes of Study)
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